Introduction to The Study of The Qur'an
by Syed Abul A'la Maududi

We are accustomed to reading books which prestarmation, ideas and arguments systematically and
coherently. So, when we embark on the study ofhean, we expect that this book too will revolveund
a definite subject, that the subject matter oftibek will be clearly defined at the beginning and thien be
neatly divided into sections and chapters, afteacwhdiscussion will proceed in a logical sequeWwe.
likewise expect a separate and systematic arrangeshestruction and guidance for each of the masi
aspects of human life.

However, as soon as we open the Qur'an we encaahiérerto completely unfamiliar genre of litenatu
We notice that it embodies precepts of belief amtlact, moral directives, legal prescriptions, eidition
and admonition, censure and condemnation of evifdeearnings to deniers of the Truth, good tidiagsd
words of consolation and good cheer to those whe Baffered for the sake of God, arguments and
corroborative evidence in support of its basic ragesallusions to anecdotes from the past andjts sif
God visible in the universe. Moreover, these mysabjects alternate without any apparent systeiite qu
unlike the books to which we are accustomed, théaQuleals with the same subject over and ovenagai
each time couched in a different phraseology.

The reader also encounters abrupt transitions leetwae subject matter and another. Audience arakspe
constantly change as the message is directed nometand now to another group of people. Thereis n
trace of familiar division into chapters and seasioLikewise, the treatment of different subjestanique.

If a historical subject is raised, the narrativesloot follow the pattern familiar in historicalacints. In
discussions of philosophical or metaphysical qoestiwe miss the familiar expressions and termgolaf
formal logic and philosophy. Cultural and politica&tters, or questions pertaining to man's socidl a
economic life, are discussed in a way very diffefesm that usual in works of social sciences.stigi
principles and legal injunctions are elucidated,duite differently from the manner of conventiomairks.
When we come across an ethical instruction, weifstbrm differs entirely from anything to be falin
elsewhere in the literature of ethics.

The reader may find all this so foreign to his antof what a book should be that he may become so
confused as to feel that the Qur'an is a piecésofganized, incoherent and unsystematic writing,
comprising nothing but a disjointed conglomeratidbromments of varying lengths put together arklira
Hostile critics use this as a basis for their cistin, while those more favorably inclined resortanfetched
explanations, or else conclude that the Qur'anissngf unrelated pieces, thus making it amenabbdlit
kinds of interpretations, even interpretations ejojpposed to the intent of God Who revealed thekBoo

What kind of a book is the Qur'an? In what mannas wrevealed? What underlies its arrangement2Wha
is the subject? What is its true purpose? Whdtaesentral theme to which its multifarious topics a
intrinsically related? What kind of reasoning abdesdoes it adopt in elucidating its central th€nifeve

could obtain clear, lucid answers to these andratiated questions we might avoid some dangerous
pitfalls, thus making it easier to reflect upon andrasp that meaning and purpose of the Qurarses. If
we begin studying the Qur'an in the expectatioreatling a book on religion we shall find it hardcge our
notions of religion and of a book are naturally}camscribed by our range of experience. We need,
therefore, to be told in advance that this Boaknigjue in the manner its composition, in its theand in its
contents and arrangement. We should be forewahadhe concept of a book which we have formed from
our previous readings is likely to be a hindramaéher than a help, towards a deep understanditigeof



Qur'an. We should realize that as a first step tdevanderstanding it we must disabuse our minddl of
preconceived notions.

The student of the Quran should grasp, from theaduthe fundamental claims that the Qur'an make fo
itself. Whether one ultimately decides to beliavéhe Quran or not, one must recognize the fundéhen
statements made by the Quran and the man to wheasitevealed, the Prophet Muhammad (peace be on
him), to be the starting point of one's study. Ehelaims are:

1. The Lord of the creation, the Creator and Sagaref the entire universe, created man on earthiclwis
merely a part of His boundless realm). He also emdoman with the capacity for cognition, reflectiand
understanding, with the ability to distinguish be&m good and evil, with the freedom of choice and
volition, and with the power to exercise his latpatentialities. In short, God bestowed upon mé&md of
autonomy and appointed him His vicegerent on earth.

2. Although man enjoys this status, God made ihdbutly plain to him that He alone is man's Lord an
Sovereign, even as He is the Lord and Sovereigheoivhole universe. Man was told that he was not
entitled to consider himself independent and timyt God was entitled to claim absolute obedieneeyise
and worship. It was also make clear to man thattifthis world, for which he had been placed arvested
with a certain honor and authority, was in fact@porary term, and was meant to test him; that dfee
end of the earthly life man must return to God, whibjudge him on the basis of his performance,
declaring who has succeeded and who has failed.

The right way for man is to regard God as his @dyereign and the only object of his worship and
adoration, to follow the guidance revealed by Godjct in this world in the consciousness thathdatife
is merely a period of trial, and to keep his eyesd on the ultimate objective - success in Gada! f
judgment. Every other way is wrong.

It was also explained to man that if he chose tpathe right way of life - and in this choice hasree -
he would enjoy peace and contentment in this wamidl be assigned, on his return to God the abode of
eternal bliss and happiness known as Paradise Id&ht@n follow any other way - although he was fiee
do so - he would experience the evil effects ofugation and disorder in the life of this world aoel
consigned to eternal grief and torment when hesewgbshe borders of the present world and arrivealden
Hereatfter.

3. Having explained all this, the Lord of the umse placed man on earth and communicated to Adam an
Eve, the first human beings to live on the eatth,guidance which they and their offspring wereunexgl to
follow. These first human beings were not born stae of ignorance and darkness. On the contifzey,
began their life in the broad daylight of Divine i@ance. They had intimate knowledge of reality trel

Law which they were to follow was communicatedherh. Their way of life consisted of obedience ofiGo
(i.e. Islam) and they taught their children to limeobedience to Him (i.e. to live as Muslims).

In the course of time, however, men gradually deddrom their true way of life and began to follow
various erroneous ways. They allowed true guidamd® lost thru heedlessness and negligence and
sometimes, even deliberately, distorted it outwilf gerversity. They associated with God a number o
beings, human and non human, real as well as impgiand adored them as deities. They adulterated t
God-given knowledge of reality with all kinds ofhf@ful ideas, superstitions and philosophical catse
thereby giving birth to innumerable religions. Thiigregarded or distorted the sound and equitable
principle of individual morality and of collectivaonduct and made their own laws in accordance théhr
base desires and prejudices. As a result, the vbeddme filled with wrong and injustice.



4. It was insistent with the limited autonomy canéel upon man by God that He should exercise His
overwhelming power and compel man to righteousresss also inconsistent with the fact that God ha
granted a term to the human species in which tawsheir worth that He should afflict men with
catastrophic destruction as soon as they showed sigebellion. Moreover, God had undertaken fthen
beginning of creation that true guidance would lzelenavailable to man throughout the term grantddnto
and that his guidance would be available in a maoaesistent with man's autonomy. To fulfill thilfs
assumed responsibility God chose to appoint thasgah beings whose faith in Him was outstanding and
who followed the way pleasing to Him. God choseséhpeople to be His envoys. He had His messages
communicated to them, honored them with an intinkatawvledge of reality, provided them with the true
laws of life and entrusted them with the task eftitng man to the original path from which he tstichyed.

5. These Prophets were sent to different peopiiiffierent lands and over a period of time covering
thousands and thousands of years. They all hashthne religion; the one originally revealed to marhe

right way for him. All of them followed the sameidance; those principles of morality and collectiife
prescribed for man at the very outset of his eriste All these Prophets had the same missionaltorman

to his true religion and subsequently to organlke/lao accepted this message into a community which
would be bounded by the Law of God, which wouldvetto establish its observance and would seek to
prevent its violation. All the prophets dischardléir missions creditably in their own time. Howguhere
were always many who refused to accept their guiel@md consequently those who did accept it and
became a "Muslim" (Muslim would be anyone obeyirmgdiscommunity gradually degenerated, causing the
Divine Guidance either to be lost, distorted orledated.

6. At last the Lord of the Universe sent Muhamnyagb€e be on him) to Arabia and entrusted him wi¢h t
same mission that He had entrusted to the eangghets. This last Messenger of God addressed the
followers of the earlier Prophets as well as tts o humanity. The mission of each Prophet wasatb

men to the right way of life, to communicate Gdd'® guidance afresh and to organize into one camtgnu
all who responded to his mission and accepteduiagce vouchsafed to him Such a community wagto b
dedicated to the two-fold task of moulding its olifi@ in accordance with God's guidance and striiorg

the reform of the world. The Qur'an is the Book ethémbodies this mission and guidance, as revégled
God to Muhammad (peace be on him).

If we remember these basic facts about the Qurlaecomes easy to grasp its true subject, its @ethieme
and the objective it seeks to achieve. Insofat ssaks to explain the ultimate causes of mansesgoor
failure the subject of the Book is MAN.

Its central theme is that concepts relating to Gloel universe and man which have emanated fromsman'
own limited knowledge run counter to reality. Tlaere applies to concepts which have been eithernvove
by man's intellectual fancies or which have evolithed man's obsession with animal desires. The whys
life which rest on these false foundations are loothtrary to reality and ruinous for man. The eseeof

true knowledge is that which God revealed to maemiHe appointed him his vicegerent. Hence, theafay
life which is in accordance with the reality anahdacive to human good is that which we have
characterized above as "the right way". The repatlof the Book is to call people to this "righayl and

to illuminate God's true guidance, which has ofiean lost either thru man's negligence and heedissr
distorted by his wicked perversity.

If we study the Qur'an with these facts in min ibound to strike us that the Qur'an does notadevine
iota from its main subject, its central theme asdasic objective. All the various themes occuimthe
Qur'an are related to the central theme; just adsef different sizes and color may be strungttegeo
form a necklace. The Qur'an speaks of the structutiee heavens and the earth and of man, reféreto
signs of reality in the various phenomena of thiwense, relates anecdotes of bygone nations,izegdhe
beliefs, morals, and deeds of different peoplasiidates supernatural truths and discusses many oth



things besides. All this the Qur'an does, not tteoto provide instruction in physics, history,|peophy or
any other particular branch of knowledge, but ratbeemove the misconception people have abolityrea
and to make that reality manifest to them.

It emphasizes that the various ways men follow ctlaire not in conformity with reality, are esselia
false, and full of harmful consequences for mankihdalls on men to shun all such ways and tafwell
instead the way which both conforms to reality siedds best practical results. This is why the Qura
mentions everything only to the extent and in tlener necessary for the purpose it seeks to SEnee.
Quran confines itself to essentials thereby ongttiny irrelevant details. Thus all its contentssistently
revolve around this call.

Likewise, it is not possible fully to appreciatéheir the style of the Quran, the order underlyhmgy t
arrangement of its verses or the diversity of thigexts treated in it, without fully understandihg manner
in which it was revealed.

The Quran, as we have noted earlier, is not a botike conventional sense of the term. God did not
compose and entrust it in one piece to Muhammaudh(pso that he could spread its message and call
people to adopt an attitude to life consonant vigtheachings. Nor is the Quran one of those badksh
discusses their subjects and main themes in theeational manner. Its arrangement differs from tifat
ordinary books, and its style is correspondingfjedent. The nature of this Book is that God chasean in
Makka to serve as His Messenger and asked himetcprHis message, starting in his own city and high
own tribe (Quraysh). At this initial stage, insttioos were confined to what was necessary at tniscolar
juncture of the mission. Three themes in particstand out:

1. Directives were given to the Prophet on howhwusl prepare himself for his great mission and hew
should begin working for the fulfillment of his tas

2. A fundamental knowledge of reality was furnisiaedi misconceptions commonly held by people in that
regard - misconceptions which gave rise to wrongndation in life - were removed.

3. People were exhorted to adopt the right attitoderds life. Moreover, the Quran also elucidatexse
fundamental principles which, if followed, leadrt@n'’s success and happiness.

In keeping with the character of the mission a #iage the early revelations generally consistetiart
verses, couched in language of uncommon grace @mdrpand clothed in a literary style suited to tidmste

and temperament of the people to whom they weggnally addressed, and whose hearts they were meant
to penetrate. The rhythm, melody and vitality efgé verses drew rapt attention, and such wasstyéstic
grace and charm that people began to recite theotuintarily.

The local color of these early messages is congp&uor while the truths they contained were ursag
the arguments and illustration used to elucidagentivere drawn from the immediate environment famili
to the first listeners. Allusions were made to tlnestory and traditions and to the visible traocéthe past
which had crept into the beliefs, and into the rharal social life of Arabia. All this was calculdtéo
enhance the appeal the message held fro its imteegligience. This early stage lasted for fourva fi
years, during which period the following reacti@aghe Prophet's message manifested themselves:

1. A few people responded to the call and agregairidche ummah committed, of its own volition, to
submit to the Will of God.

2. Many people reacted with hostility, either frggnorance or egotism, or because of chauvinistic
attachment to the way of life of their forefathers.



3. The call of the prophet did not remain confited/lakkah, it began to meet with favorable response
beyond the borders.

In spite of the strong and growing resistance ggbsition, the Islamic movement continued to spread
There was hardly a family left in Makka one of wla@sembers at least had not embraced Islam.

During the Prophet's long and arduous struggle ¢amtinued to inspire him with revelations. These
messages instructed the believers in their bagiegjunculcated in them a sense of community and
belonging, exhorted them to piety, moral excelleae purity of character, taught them how to preheh
true faith, sustained their spirit by promiseswiess and Paradise in the Hereafter, arousedtthem
struggle in the cause of God with patience, fodgtand high spirits, and filled their hearts wittcts zeal
and enthusiasm that they were prepared to enderg sacrifice, brave every hardship and face every
adversity.

This stage was unfolded in several phases. In plaase, the preaching of the message assumed el wi
proportions, as the struggle for the cause of Idachopposition to it became increasingly intemsk a
severe, and as the believers encountered peopsryhg outlooks and beliefs. All these factors hizel
effect of increasing the variety of the topics teekin the messages revealed during this perioch Sin

brief, was the situation forming the backgroundhef Makkan SURAS of the Quran.

It is now clear to us that the revelation of the'ubegan and went hand in hand with the preadffitige
message. This message passed thru many stagegawitimdiverse situations from the very beginnamgl
throughout a period of twenty-three years. Theedéht parts of the Qur'an were revealed step Ipy ste
according to the multifarious, changing needs @&ggirements of the Islamic movement during these
stages. It therefore could not possibly posseskittieof coherence and systematic sequence expetted
doctoral dissertation. Moreover, the various fragte®f the Qur'an which were revealed in harmorti wi
the growth of the Islamic movement were not pulglsin the form of written treatises, but were sgrea
orally. Their style, therefore, bore an oratoritavour rather than the characteristics of literary
composition.

Furthermore, these orations were delivered by dmese task meant he had to appeal simultaneousiie to
mind, to the heart and to the emotions, and to lpeafpdifferent mental levels and dispositions. liéel to
revolutionize people's thinking, to arouse in theestorm of noble emotions in support of his catese,
persuade his companions and inspire them with d@vand real, and with the desire to improve arfiorne
their lives. He had to raise their morale and dteeil determination, turn enemies into friends and
opponents into admirers, disarm those out to oppizsmessage and show their position to be morally
untenable. In short, he had to do everything neezgde carry his movement thru to a successful kusinan.
Orations revealed in conformity with requirements anessage and movement will inevitably have & sty
different from that of a professorial lecture.

This explains the repetitions we encounter in the€dp. The interests of a message and a movement
demand that during a particular stage emphasidaheuplaced only on those subjects which are
appropriate at that stage, to the exclusion ofemattertaining to later stages. As a result, aegabjects
may require continual emphasis for months or evears, On the other hand, constant repetition irséimee
manner becomes exhausting. Whenever, a subjepésited, it should therefore be expressed in diiter
phraseology, in new forms and with stylistic vagas so as to ensure that the ideas and beliefig ipeit
over find their way into the hearts of the people.

At the same time, it was essential that the fundaaideliefs and principles on which the movemeasw
based should always be kept fresh in people's mandsecessity which dictated that they should peaed



continually through all stages of the movemerntthése ideas had lost their hold on the heartsw@inds of
people, the Islamic movement could not have moweddrd in its true spirit.

If we reflect on this, it also becomes clear that prophet (pbuh) did not arrange the Qur'an irségrience
in which it was revealed. As we have noted, thaexdrin which the Quran was revealed in the coofse
twenty-three years was the mission and movemethtegbrophet (pbuh); the revelations correspond thigh
various stages of this mission and movement. Nbis,a@vident that when the prophet's mission was
completed, the chronological sequence of the varpauts of the Qur'an - revealed in accordance tivéh
growth of the prophet's mission - could in no wayshitable to the changed situation. What was now
required was a different sequence in tune withcttenged context resulting from the completion ef th
mission.

Initially, the prophet's message was addresseddplp totally ignorant of Islam. Their instructibad to
start with the most elementary things. After thesion had reached its successful completion, tharQu
acquired a compelling relevance for those who remilded to believe in the prophet. By virtue of thalief
they had become a new religious community - theliusmmah. Not only that , they had been made
responsible for carrying on the prophet's missidnich he had bequeathed to them, in a perfected &or
both conceptual and practical level. It was no &ngecessary for the Quranic verses to be arranged
chronological sequence. In the changed contekdtbecome necessary for the bearers of the migsion
the prophet (pbuh) to be informed of their dutied af the true principles and laws governing thees.
They also had to be warned against the deviatind<arruptions which had appeared among the follswe
of earlier prophets.

It would be foreign to the very nature of the Quramgroup together in one place all verses relating
specific subject; the nature of the Quran requinasthe reader should find teachings revealechdutie
Madinan period interspersed with those of the Makeriod, and vice versa. It requires the juxtajmsiof
early discourses with instructions from the laterigd of the life of the Prophet. This blendingtioé
teachings from different periods helps to provideogerall view and an integrated perspective @mnsland
acts as a safeguard against lopsidedness. Furtreerenchronological arrangement of the Quran wbalke
been meaning ful to later generations only if il een supplemented with explanatory notes ane thes
would have had to be treated as inseparable apgEntti the Quran. This would have been quite contoa
God's purpose in revealing the Quran; the maingaef its revelation was that all human beings -
children and young people, old men and women, tamchcountry dwellers, laymen and scholars - should
be able to refer to the Divine Guidance availablthem in composite form and providentially secured
against adulteration. This was necessary to erneguple of every level of intelligence and underdiag to
know what God required of them. This purpose wdwdde been defeated had the reader been obliged
solemnly to recite historical notes and explanatannments along with the Book of God.

Those who object to the present arrangement dtiran appear to be suffering from a misappreherason
to its true purpose. They sometimes almost seerarithd illusion that it was revealed merely for the
benefit of students of history and sociology!

The present arrangement of the Quran is not th& afdater generations, but was made by the Prophet
under God's direction. Whenever a surah was redetile Prophet summoned his scribes, to whom he
carefully dictated its contents, and instructedrtivehere to place it in relation to the other surdlie
Prophet followed the same order of surahs and wene® reciting during ritual Prayer as on other
occasions, and his Companions followed the sanaipean memorizing the Quran. It is therefore a
historical fact that the collection of the Qurameato an end on the very day that its revelati@sed ...

Since Prayers were obligatory for the Muslims fribr very outset of the Prophet's mission, andagoit
of the Quran was an obligatory part of those pyiuslims were committing the Quran to memory whil



its revelation continued. Thus, as soon as a fragwiethe Quran was revealed, it was memorizedooyes
of the Companions. Hence the preservation of theuQwas not solely dependent on its verses being
inscribed on palm leaves, pieces of bone, leath@isaraps of parchment - the materials used by the
Prophet's scribes for writing down Quranic versestead the verses came to be inscribed upon s¢bess
hundreds, then thousands, then hundreds of thosisdriiiman hearts, soon after they had been reljesde
that no scope was left for any devil to alter scimas one word of them.

When, after the death of the prophet, the storapoktasy convulsed Arabia and the companions had to
plunge into bloody battles to suppress it, manygannons who had memorized the Quran suffered
martyrdom. This led 'Umar to plead that the Quraght to be preserved in writing, as well as ordhg.
therefore impressed the urgency of this upon Abkr BBhe first Caliph). After slight hesitation, tietter
agreed and entrusted that task to Zayd ibn Thdd#iraari, who had worked as a scribe of the Praphet

The Quran that we possess today corresponds exadtg edition which was prepared on the orders of
Abu Bakr and copies of which were officially seom, the orders of Uthman, to various cities and inas.
Several copies of this original edition of the Qusdill exist today.

The Quran is a Book to which innumerable people tar innumerable purposes. It is difficult to affe
advice appropriate to all. The readers to whomwluisk is addressed are those who are concerned to
acquire a serious understanding of the Book, aralselek the guidance it has to offer in relatiotht®
various problems of life. For such people we hat@nasuggestions to make, and we shall offer some
explanations in the hope of facilitating their stud the Quran.

Anyone who really wishes to understand the Quraaspective of whether or not he believes mustdive
his mind, as far as possible, of every preconcenatbn, bias and prejudice, in order to embarkrupis
study with an open mind. Anyone who begins to stildyQuran with a set of preconceived ideas isylike
read those very ideas into the Book. No book caprbitably studied with this kind of attitude, laone
the Quran which refuses to open its treasure-htausach readers.

For those who want only a superficial acquaintamite the doctrines of the Quran one reading is gesh
sufficient. For those who want to fathom its deplseral readings are not even enough. These peepte
to study the Quran over and over again, takingsoteverything that strikes them as significartode
who are willing to study the Quran in this manneowd do so at least twice to begin with, so astiain a
broad grasp of the system of beliefs and pracgicadcriptions that it offers. In this preliminamyrgey, they
should try to gain an overall perspective of thea@uand to grasp the basic ideas which it expowaristhe
system of life that it seeks to build on the badithose ideas. If, during the course of this studything
agitates the mind of the reader, he should notendbe point concerned and patiently persevere kgth
study. He is likely to find that, as he proceets, difficulties are resolved. (When a problem hesrb
solved, it is advisable to note down the solutimmgside the problem). Experience suggests that any
problems still unsolved after a first reading o tQuran are likely to be resolved by a careful sdco
reading.

Only after acquiring a total perspective of the ushould a more detailed study be attempted. Athain
reader is well advised to keep noting down theoteriaspects of the Quranic teachings. For instdmece,
should note the human model that the Quran extofgaseworthy, and the model it denounces. It brigh
helpful to make two columns, one headed 'praisdwartialities’, the other headed 'blameworthy geslit
and then to enter into the respective columndatlis found relevant in the Quran. To take another
instance, the reader might proceed to investidgeeuraanic point of view on what is conducive tionan
success and felicity, as against what leads tosndiimate failure and perdition. In the same vihg,
reader should take down notes about Quranic tegslun questions of belief and morals, man's rights
obligations, family life and collective behavioeconomic and political life, law and social orgaatian,



war and peace, and so on. Then he should usevhgeas teachings to try to develop and image ef th
Quranic teachings vis-a-vis each particular aspehtiman life. This should be followed by an att¢rip
integrating these images so that he comes to ¢nagptal scheme of life envisaged by the Quran.

Moreover, anyone wishing to study in depth the Qigr&iewpoint on any particular problem of life skad,
first of all, study all the significant strandstaiman though concerning that problem. Ancient andem
works on the subject should be studies. Unresgtveldlems where human thinking seems to have got
struck should be noted. The Quran should thenuzbest with these unresolved problems in mind, \&ith
view to finding out what solutions the Quran hasfier. Personal experience again suggests thaneny
who studies the Quran in this manner will find pisblem solved with the help of verses which he may
have read scores of times without it ever croskiagnind that they could have any relevance to the
problems at hand.

It should be remembered, nevertheless, that fylfexpation of the spirit of the Quran demands peatt
involvement with the struggle to fulfill its missioThe Quran is neither a book of abstract the@mescold
doctrines which the reader can grasp while seatedcbzy armchair, nor it is merely a religious bbke
other religious books, the secrets of which cagragped in seminaries and oratories. On the cgnitas
the blueprint and guidebook of a message, of aiomsef a movement. As soon as this Book was rexkgal
it drove a quiet, kind-hearted man from his isolatand seclusion, and place him upon the battteGélife
to challenge a world that had gone astray. It resphim to raise his voice against falsehood, attelphim
in grim struggle against the standard-bearers béligf, of disobedience of God, of waywardness and
error...

One after the other, it sought out everyone whoahpdre and noble soul, mustering them togetheemund
the standard of the Messenger. It also infuriatethase who by their nature were bent on mischied
drove them to wage war against the bearers of thih T

This is the Book which inspired and directed thatag movement which began with the preaching of a
message by an individual, and continued for no fehan twenty three years, until the Kingdom of God
was truly established on earth. In this long arartaeending struggle between Truth and Falsehduosl, t
Book unfailingly guided its followers to the eraaliion of the latter and the consolidation and emtBment
of the former. How then could one expect to geghoheart of the Quranic truths merely by recitisg
verses, without so much as stepping upon the dielthttle between faith and unbelief, between Istand
Ignorance? To appreciate the Quran fully one nakat it up and launch into the task of calling pedpl
God, making it one's guide at every stage.

Then, and only then, does one meet the variousiexpes encountered at the time of its revelatiime
experiences the initial rejection of the messageslam by the city of Makka, the persistent hatstileading
to the quest for a haven in the refuge of Abyssiaiml the attempt to win a favorable response fFatf
which led, instead, to cruel persecution of theréetp the Quranic message. One experiences aso th
campaigns of Badr, , of Uhud, of Hunayn and of Tkalidne comes face to face with Abu Jahl and Abu
Lahab, with hypocrites and with Jews, with thosewistantly respond to this call as well as those w
lacking clarity of perception and moral strengtleregvdrawn into Islam only at a later stage.

This will be an experience different from any sdledh"'mystic-experience”. | designate it the "Qucan
mystic experience". One of the characteristich ‘experience’ is that at each stage one almost
automatically finds certain Quranic verses to guide, since they were revealed at a similar stade a
therefore contain the guidance appropriate to pefson engaged in this struggle may not gragpell
linguistic and grammatical subtleties, he may afsss certain finer points in the rhetoric and setcarof
the Quran, yet it is impossible for the Quran tibttareveal its true spirit to him.



It is well known that the Quran claims to be capaddl guiding all mankind. Yet the student of ther&u
finds that it is generally addressed to the peoplrabia, who lived in the time of its revelatiohlthough
the Quran occasionally addresses itself to all nmahé&f its contents are, on the whole, vitally tethto the
taste and temperament, the environment and histad/the customs and usages of Arabia. When one
notices this, one begins to question why a Boolctviseeks to guide all mankind to salvation shos&ign
such importance to certain aspects of a partiqéaple's life, and to things belonging to a patéicage
and clime. Failure to grasp the real cause ofrtiayg lead one to believe that the Book was origynall
designed to reform the Arabs of that particular @algae, and that it is only the Book an altogetimrel
interpretation, proclaiming that its aim is to geial mankind for all time. ...

If, while addressing the people of a particulaaata particular period of time, attempting tateftheir
polytheistic beliefs and adducing arguments in supgf its own doctrine of the unity of God, ther@o
draws upon facts with which those people were famithis does not warrant the conclusion that its
message is relevant only for that particular peopl®r that particular period of time.

What ought to be considered is whether or not theQic statements in refutation of the polytheibgtiefs
of the Arabs of those days apply as well to otbemt of polytheism in other parts of the world. Glaa
arguments advanced by the Quran in that connebgarsed to rectify the beliefs of other polythéldtsthe
Quranic line of argument for establishing the uwityGod, with minor adaptations, valid and persuas$or
every age? If the answers are positive, there ieason why a universal teaching should be dubbed
exclusive to a particular people and age merelpabse it happened to be addressed originally tqoaple
and at that particular period of time. ...

Indeed, what marks out a time-bound from an eteamal a particularistic national doctrine from aensal
one, is the fact that the former either seeks &itexpeople or claims special privileges for ietse
comprises ideas and principles so vitally relatethat people's life and traditions as to rendaatélly
inapplicable to the conditions of other people.mversal doctrine, on the other hand, is willingataord
equal rights and status to all, and its principiage an international character in that they atakyy
applicable to other nations. Likewise, the validifythose doctrines which seek to come to gripseiger
with the questions of a transient and superficalre is time-bound. If one studies the Quran widse
considerations in mind, can one really conclude ithzas only a particularistic national characterd that
its validity is therefore time-bound?

Those who embark upon a study of the Quran oftengad with the assumption that this Book is, &s it
commonly believed to be, a detailed code of guidahtowever, when they actually read it, they faifibd
detailed regulations regarding social, politicall @onomic matters. In fact, they notice that thea@ has
not laid down detailed regulations even in respésuch oft-repeated subjects as Prayers and Zdkeh.
reader finds this somewhat disconcerting and wanihewhat sense the Quran can be considered aofode
guidance. The uneasiness some people feel abewdribes because they forget that God did not gnerel
reveal a Book, but that he also designated a PtoShppose some laymen were to be provided with the
bare outlines of a construction plan on the undaedihg that they would carry out the constructisrreey
wished. In such a case, it would be reasonablgpeat that they should have very elaborate direstas to
how the construction should be carried out. Suppuoseever, that along with the broad outline of pifen
of construction, they were also provided with a petent engineer to supervise the task. In that d@ase
would be quite unjustifiable to disregard the wofkhe engineer, on the expectation that detailegttives
would form an integral part of the constructionmland then to complain of imperfection in the plself.

The Quran, to put it succinctly, is a Book of bragheral principles rather than of legal minutiEiee
Book's main aim is to expound, clearly and adedygatiee intellectual and moral foundations of te&aimic
programme for life. It seeks to consolidate thesajpealing both the person's mind and to his/barthlts
method of guidance for practical Islamic life does consist of laying down minutely detailed lawsla



regulations. It prefers to outline the basic frarngwfor each aspect of human activity, and to laywd
certain guidelines within which man can order kisih keeping with the Will of God. The mission thie
Prophet was to give practical shape to the Islamsion of the good life, by offering the world a de of
an individual character and of a human state ao@g as living embodiments of the principles o t
Quran.

http://saif w.tripod.com/explore/iman/quran/into ¢mran studyhtm.htm




